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Slovak utopianism (and specific social and political philosophy) of the 19th century are
unique topics for philosophical research that can be useful especially in an internation-
al context. The aim of the research is, using the comparative method, to create a basic
overview of utopian concepts of the 19th century in Slovakia in order to highlight their
implementation today. The study consists of the following topics: 1) the influence of
German philosophy of history (Hegel, Herder, Schelling) on social and political con-
ceptions of the nation and the synthesis of German philosophical influence in the Slo-
vak philosophical context (Kollar, Safarik, Stir) and 2) socio-philosophical concepts
related to the role of Slovaks in the international context (Feje§, Daxner). The Slovak
national utopia, in the form of enforcing the cultural and social rights of Slovaks in
their own sovereign state, was partially fulfilled until the 20th century (by the estab-
lishment of Czechoslovakia and later by the establishment of the independent Slovak
Republic). The Constitution of the Slovak Republic is the proof that originally social uto-
pian visions, that seemed naive and impossible to achieve in the 19th century, became
a reality of political practice in the 20th century.
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INTRODUCTION

The main topic of the presented work will be the analysis and interpretations of utopian
concepts of Slovak social and political philosophy of the 19th century (concepts of Kollar,
Safarik, Stur, Fejes and Daxner) in the context of the current state identity of Slovaks
(in the Constitution of the Slovak Republic). The presented study consists of research in
the field of social philosophy, political philosophy and philosophy of history and uses an
analytical and comparative method with primary (Slovak articles and books from the 19th
century) and secondary sources (interpretations of selected experts for this topic). In
the scientific context of the presented topic there are only a few indexed articles in the Web
of Science and Scopus (Veseld 2016; Maxwell 2018; Odlerova, Hyllova 2019; Gluchman
2020; Valco et al. 2020), many more studies on the topic have been published outside of
indexed sources (Varossova 1969; Bodnar 1987; Pichler 2006; Hajko 2007; Dupkala 2009;
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Brock 2012; Nedashkovskaya, Myagkov 2017; Hajko 2018). The topic is very little reflected
in the international context and the presented study is an introduction for possible further,
more detailed studies.

SLOVAK UTOPIANISM AND THE HISTORY OF PHILOSOPHIZING IN SLOVAKIA

Before analysing the problem of Slovak social utopianism, in accordance with the researches of
R. Dupkala and the authors who dealt in detail with this topic like J. Bodnar, V. Bako$, T. Pichler,
T. Miinz and others (see Dupkala 2009: 554; Bilasovd et al. 2004; Bodnar 1987), it is necessary
to distinguish the history of philosophizing in Slovakia and specifically Slovak philosophy
(Dupkala, Perny 2020). While the history of philosophizing in Slovakia has significantly older
roots,' typically Slovak philosophy originated mainly in the late 18th and in the 19th century.
J. M. Hurban wrote about Slovak philosophy for the first time in the magazine Slovenské pohlady
(Slovak Views) (Hurban 1847). Following the studies of D. Hajko, the first Slovak philosophers
were S. M. Daxner and L. Stir (Hajko 2019). The term Slovak utopianism — which I present as
socio-philosophical theories based on the anticipation® of the future state of the (ideal®) polit-
ical system for Slovak life and institutions - follows the theory of utopia expert J. Szacky who
in the context of the 19th century writes about utopias of romanticism and national utopias (Szacki
1971). National utopias, in contrast to global utopias, are focused primarily on finding the ideal
state primarily for the nation. This concept originated in the romantic period as part of the pro-
cesses of emancipation of nations in Europe, but their roots can be traced back to the en-
lightenment (Rousseau’s Du contrat social). Slovak utopianism and Slovak social and political
philosophy cannot be considered without influence of the philosophy of history, which Slovak
national thinkers (see Img. 1 and 2) adopted mainly from the German philosophical tradition
(Herder 1941; Herder 1968; Hegel 1989), but also from Russian or Polish messianism, which
was extensively studied by R. Dupkala (Dupkala 2003). Slovak utopianism and Slovak national
philosophy are specific, especially that it is not present only in philosophical writings, but we
can find philosophical visions fragmentarily in the memorandums, political speeches, national
requests, art and literature (prose and poetry).* Examples of Slovak utopianism, e.g. Jan Hol-
ly’s utopian idealization of Great Moravia as the form of Golden Age® in Svitopluk and Sldv® or

! The first foundations of philosophizing in Slovakia can be found in the tradition of Saints Cyril and
Methodius, who formulated one of the first definitions of philosophy in the Slavic language (see more in
the interview (Dupkala, Perny 2020)).

2 The term anticipation follows the author H. G. Wells, who in his work The Modern Utopia described utopias,
utopians and visionaries of future reality, including himself, as manifestations of anticipation (Wells 1905: 9).
Ideal in the context of finding the best vision of social reality.

4 The diversity and scope of Slovak and Czech utopianism was perfectly documented by G. Zdarsky in
his brief annotations of Czech and Slovak poetry and prose (Zdarsky 1924; Vesela 2016). The influence
of philosophy can be found, for example, in the poetry of Slovak revolutionary and poet Janko Kral
(Vongrej 1989; Kraus 1984) or the poetry of Slovak messianist Samuel Bohdan Hrobon (Dupkala 2000).

> In general, the history of utopianism (in various historical periods) refers to the lost golden age, which
is transformed into different cultures, religions or ideological movements through specific projections.

¢ Svitopluk (1833) (Holly 1999) is a poetry work with heroic and mythological verses about Svitopluk,
ruler of Great Moravia. J. Holly considered the Slovak nation to be the core of the Svitopluk’s Empire and
the Slovaks to be the direct followers of Great Moravia (the first major state that was predominantly West
Slavic to emerge in the area of Central Europe). Slav (Eng. The Glory) is a historical epic about the idea
of Slavic unity (Holly 1950).
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Img. 1. Slovak national thinkers. The source is $kolské.sk Img. 2. Slovak national awakeners (‘Vytecnici sloven-
ski’). The source is the Slovak National Gallery

Kollar’s and Sttr’s visions of Slavic past and future (in The Daughter of Sldva’ and The Slavdom and
the World of the Future®), Daxner’s and Feje§’s vision of reconciliation of nations through a social
contract (Feje§ 1981; Daxner 1958), activities of religious reconciliation under Moyzes and
Kuzmény® or political articles by P. J. Safarik (national requests, memorandums) (Saférik 1963)
are specific manifestations of utopianism in the Slovak and Slavic context. A widespread mani-
festation of Slavic utopianism are the following: 1) utopia of the past — romantic idealization of
Slavic communities (obshchina or mir'® as a specific form of ideal commonwealth) and 2) uto-
pia of the future — messianic vision of Slavic unity as a utopian project of future (philosophy of
history). All these visions, works, ideas and creations can be assigned with the adjective Slovak
utopianism and in a broader context of Slavic nations with the adjective Slavic utopianism. Slovak
utopianism as a form of national utopia also has international tendencies (global utopia), in
the context of highlighting humanism and pacifism (peaceful coexistence between nations).
But this coexistence is conditioned by the nation’s right to sovereign self-determination (Feje$
1981; Daxner 1958). Slovak utopianism was formulated as part of the national movements in
the 19th century, because especially Slovak romantic utopianism is primarily based on the ide-
ological points of the national emancipation of Slovaks (Broock 2012; Pichler 2006; Dupkala
2000; Bilasova et al. 2004).

7 Sldvy dcera (Eng. The Daughter of Sliva, 1824) (Kollar 2001; 2018) is a poetic work by J. Kollar; an epic
poem written in the form of a sonnet; a national epic of all the Slavic people.
Slovanstvo a svet budiicnosti (Rus. CraBsiHcTBO U Mutp 6ygyiero, Germ. Das Slawenthum und die Welt der
Zukunft, 1851) (Stdr 1993; 2015) is the final work of the Slovak patriot and ideological initiator of the na-
tional revolution of 1848, L. Stur. Stir’s concept argues with the programmatic text of the national revival of
the Slavs of the first half of the 19th century (Kollar). Stur idealizes the Slavs, because they create a romantic
vision of Slavic future and an idealistic image of Russia, which he considers as a state that will unite the Slavs.
Star’s work is critically against the Western culture, atheism and revolutions. According to Herder’s linguistic
model, he transforms language into a means of differentiation (see more Nedashkovskaya, Myagkov 2017).
The reconciliation of the Catholic and Lutheran branches through Stefan Moyzes and Karol Kuzméany
(as a utopian act, in opposition to religious disputes) also contributed to the establishment of a unified
Slovak philosophy and political vision as a basis for the emancipation process (see Novomesky 2019;
Hajko 2018). The idea of synthesizing religious concepts in favour of a unified struggle for national
emancipation became the dominant element of Slovak social and political philosophy.
1 Rus. 06mpmHa, 064ecTBO, KpecTbsiHCKas 06mHa, Mup; Eng. obshchina, mir, society.
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JAN KOLLAR AND LUDOVIT STUR

Slovak social philosophy and Slovak philosophy of history were influenced by two German
philosophers: Herder' and Hegel'?. The main and fundamental difference between Kollar’s
and Star’s conception is that while Kollar preferred Slavic unity without recognizing Slovaks
as an independent and unique nation," Stdr considered Slovaks to be an independent nation
with the right to their own Slovak language and their own state. While Kollar considered
the preference for Slovak interests to be a manifestation of the fragmentation of the Slavs, Sttr
considered Slovak national interests to be a priority.

Jan Kollar, together with P. J. Safarik and other representatives of the generation of
VSesldvie (representing the idea of Slavonic mutuality)," based their conception mainly on
Herder, but were also influenced by the authors as Schelling, Fichte, Kant and others (Dup-
kala 2006: 76). In Kollar’s conception, Herder’s philosophy of history was transformed into
the philosophy of history of humanism (anthropo-naturalistic conception of history devel-
oped with emphasis on Slavs). It means that in Kollar’s conception — man, nation and socie-
ty — are a triple subject of history. Kollar projects history as a socio-historical process based on
the improvement of the spiritual principle. Historical-optimistic utopianism presupposes that
humanity is improving, it must walk for goodness and the victory of law and justice (Kollar
1863). According to Kollar, the goal of humanity® is to move forward, to develop; nations
are part of the historical-creative process and the importance of a nation is determined by
realization of humanity. Kollar projects a model of Slavic reciprocity, which is based primarily
on the development of culture. Kollar fought primarily for the cultural autonomy of Slavs in
the world of the 19th century, but he did not demand political rights. Other important person
of Viesldvies generation, Pavol Jozef Safarik, also prefers idea of the history as a process of
humanization of nations as a historical-creative element (Dupkala 2006: 84), but while Kollar
radically rejected Slovak autonomy, Safarik was opened to the ideas of the rights of Slovaks for
self-determination. Safarik characterizes the Slavs as religious-minded, hard-working, cheer-
ful, hospitable and peaceful (Saférik 1963: 71-72), but also internally inconsistent, disputed
and accepting foreign influence (from Western nations especially).

Finally, Ludovit Star can undoubtedly be described as the most important Slovak na-
tional awakener and philosopher. L. Sttr proposed several social and political models with-
in the framework of national emancipation. He started with the concept of Austroslavism
(which failed after the unsuccessful national revolution of 1848) and completed his philoso-
phy of history with the vision of a unified Slavdom (Pan-Slavism) led by Russia and the East-
ern Orthodox Church. Star’s ideas about society can generally be divided into three periods:

1

Herder’s inspiration (Herder 1941; Herder 1968) appears (see Dupkala 2006: 76-87) in Kollar’s concep-
tion of Slavic unity (Kollar 1954), which, as Vladimir Clementis recalls (Clementis 1946), is based on
the unification of Slavs through culture and art.

Stur’s political conception of national emancipation, influenced by Hegel (Hegel 1989) can be found
in his political speeches and in his final work The Slavdom and the World of the Future (Star 2015). Sttr
was most influenced by Hegel's works: The Phenomenology of the Spirit (1807), Lectures on the Philosophy of
History (1837), Elements of the Philosophy of Right (1820), Science of Logic (1816) and Lectures on Aesthetics
(1835), notes R. Dupkala (Dupkala 2006: 109).

Kollar recognized only the Czechoslovak identity and Slovakized Czech language; finally, T. G. Masaryk,
President, and founder of Czechoslovakia (the first state of Czech and Slovaks after the World War I in
1919), followed Kolldr and Czechoslovakism.

Vsesldvie’s generation include personalities: P. J. Saférik, J. Kolldr, F. Palacky and K. Kuzmény (Timura 2018).
'* Jan Kollar as a humanist, actively opposing capital punishment (Gluchman 2020).
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1. The pre-revolutionary period (until 1848) of promoting the concept of Austroslavism;

2. The revolutionary period (1848-1849) of radical democracy;

3. The post-revolutionary period (after 1849) of reformist conservatism.

Both Pichler and Walicki agree that Sttir was one of the conservative utopians, as he later
followed Slavianophiles such as Kiréevskiy (Kupéesckuit), Chomakov (Homaxos), and Ak-
sakov (Akéxos) (Pichler 2006). According to Dupkala, the Stur’s vision of Russia as a country
of the future implied Hegel’s inspirations: ‘It is known that Hegel mentioned Russia in a letter to
Baron Uexkiill as’the country of the future’ (Dupkala 2006: 120). At the same time, the thesis was
based on the concept of Hegel's philosophy of history, which Stur applied to the history of
the Slavs (the nations of the West have already fulfilled their historical mission, their spirit-
uality has been exhausted and so the Slavic people are entering the scene of history, waiting
for their historical fulfilment). In the Stir’s personality we can find a Hegelian revolutionary
democrat, but also a conservative pan-Slavist who, under the influence of Slavianophiles (and
Messianists's), presupposes the realization of the message of Jesus Christ by Slavic nations.
Sttr projects three possibilities for fulfilling the historical mission, political liberation and
state independence of Slovaks: 1) Slavic Federation, 2) Austroslavism and 3) connection with
the Russian empire. Stur prefers the last alternative because ‘Russians are the only Slavs who have
preserved state independence’. (Star 1993: 157). This is influence of Hegel’s philosophy of histo-
ry. Utopia of the past (in Stur’s utopianism) is the idealized Slavic community-obshchina or
mir (Stdr 2015). Szacki recalls that the romanticism gave birth to a new utopia of the past in
the concept of obshchina or mir. This utopia of pre-feudal society became popular as a critique
of feudal conditions, but also as a critique of Western capitalism. It referred to a national tra-
dition that embodied an authentic democratic ideal (Szacki 1971: 54). This utopian concept
spread in Poland, Russia, but also in Slovakia and the Czech Republic. According to Stur,
obshchinas existed in some parts of Russia in the 19th century. Stdr appreciated the solidar-
ity, equality, inclination towards the family and respect for the elderly, who had authority
in the obshchinas. Obshchina is axiologically based on family, traditions, solidarity between
people and authority of older people. Economically, obschina is based on the collective own-
ership of lands and a strong cooperative principle. Sttr also projects the vision of educational
reform (literacy as a prerequisite for civic engagement) and practically initiated the so-called
folk schools (Germ. Volksschule) and evening schools. Together with Stur, follow-up concepts
were developed by thinkers from the so-called Stir’s group (Sk. Stiirova druZina, stirovci; see
Img. 3), which included personalities such as Jozef Miloslav Hurban (Hurban 1944) and
Michal Miloslav HodZa (Hodza 1847; Dupkala 2000)."” Philosophically, they followed He-
gel’s philosophy of history (Hegel 1989) and Herder’s (Herder 1941; Herder 1968) idea about
the peace-building mission of the Slavs. The following Herder’s idea also had a great influence
on the development of Slovak philosophy, especially the messianic line: ‘The wheel of changing

16 Slovak messianism (authors like Peter Kellner-Hostinsky, Samuel Bogdan Hrobon, but also Hodza and
Star in his final book) is a form of Christian, theosophical conception (based on irrationalism and re-
ligious mysticism) developed in the 19th century. As Dupkala states, it can be classified as a specific
conception of the (escatological) philosophy of history (Dupkala 1998). Slavic utopianism is based pri-
marily on Herder’s idea of the peace-humanization mission of the Slavs (Herder 1941) and on the ideas
of Russian Slavophiles.

7 Hurban was originally a follower of Hegel, he was also inspired by Fichte; later, under the influence
of Polish messianists and Schelling’s philosophy, it became messianist (Dupkala 2000: 49). Hodza also
followed Schelling, Herder and Baader. He was a critic of Hegel (arguing with ‘Svetoduch’ (Eng. ‘The Spirit
of The World’) in his poems) and the Enlightenment (Dupkala 2000: 60-65).
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U e e R T L L S Img. 3. Star's group in 1949. The source is
s slovackizavod.org

Time, however, revolves without ceasing, and as these nations inhabit for the most part the finest country
of Europe... these now deeply sunk, but once industrious and happy people will at length awake from their
long and heavy slumber, shake off their chains of slavery, enjoy the possession of their delightful lands...”
Book XVI, Ch. IV (Herder 2016). In the context of Hegel's philosophy of history, thinkers were
inspired by the demand for recognition of the state as a basic precondition for emancipation
(therefore Stur preferred connection with Russia as a realistic alternative at the time of nation-
al oppression, because Slovak independence was not possible in monarchy). Slovak nation-
al thinkers gained knowledge of Hegel’s philosophy mainly during the studies in Germany
(Sttr has been studying in Germany, from 1838 to 1840 under the old hegelians like R. Ropell,
J. E. Erdmann and J. Schaller; Dupkala 2006: 109). According to the situation and political po-
sition of Slovaks in the 19th century, the idea of Hegel’s philosophy of history was transformed
into the specific Slovak concept. Stur states: ‘We can only build on the philosophy of the great thinker
Hegel ... We will rework this philosophy, but first we must cope with it firmly...” (Star 1956: 156).

STEFAN MARKO DAXNER, JULIUS FEJES AND THE INTERNATIONAL CONTEXT OF SLOVAKS

IN POLITICAL PHILOSOPHY
According to the logic of this text, pro-national philosophers are followed by philosophers
who came close to the international context. Looking for the deeper international roots in
the national movement, they can be found both in the message of Janko Kral (Vongrej 1989)
(but not in a philosophical way, more in literature and in a political context) and in works
and ideas of Mikula§ Dohnany, co-author of the work about the Slovak uprising in 1848
(Dohnény, Stefanovi¢ 1988). Hajko recalls that Dohnany has always fought against the fear of
non-national cultures and preferred inspiration and creative impulsions from other nations
(Hajko 2018). Jan Francisci, a poet, novelist, translator, publicist and politician, had very
similar ideas. According to Hajko, who analysed the philosophical legacy of Francisci’s work,
reader can find (only in an intuitive form) ideas about the great future of the Slavs, Herderi-
an-Messianic ideas and objective ideas about the future of humanity. Francisci wrote about
the spirit of the nation and the spirit of humanity, which manifests itself through the activity
of a particular nation in which it is objectified.

However, looking for the deeper roots of international thinking, it is necessary to go back
to the period of enlightenment, when the thinker Jan Feje$ has been working on reworking



38 FILOSOFIJA. SOCIOLOGIJA. 2021. T. 32. Nr. 1

of Rousseau’s social philosophy. J. Fejes (Feje§ 1981), a Slovak publicist and lawyer of the en-
lightenment period, is one of the first international-minded philosophers in Slovakia. Another
international minded philosopher came many years after him - a prominent Slovak philoso-
pher and lawyer Stefan Marko Daxner (Daxner 1958). Both thinkers interpreted Rousseau’s
social and political philosophy in a new international way (they did not accept it fully, only
partially). Rousseau’s concept was adapted to the Slovak social and political situation. R. Dup-
kala states that it was Feje§ who transformed the ideas coming from the French enlightenment
(reflections of the origin and development of human society, the natural state of man, the state and civil
society, the natural rights of man and so on...) (Dupkala 2006: 71) into the Slovak context. Slovak
philosophers adopted reflections on the state from the French tradition, however, they rejected
the ideas of materialism and atheism. Feje$ agrees with Rousseau that man is born free and
freedom follows from human nature: ‘“The goal of the state is security. Without security, it is not
possible to apply civil rights and property cannot be used and contact between people and improvement
of humanity is not possible too... A characteristic feature of humanity is the development and recognition
of human rights ... The state strengthens these rights and protects them with power... Human can become
a real human being only in the state... Who is a human can and also must be a citizen’ (Feje$ 1981: 364).

Slovak philosopher D. Hajko studied the philosophical dimension of Stefan Marko Dax-
ner works and analysed his philosophical conception in the books The Philosophical Returns
and Visions (Hajko 2001) and The Slovak Provocations (Hajko 2018). Hajko states that Daxner’s
socio-philosophical and philosophical legal views ‘always had a strong moral background and
merged into the idea of a humanistic meaning that the rights and freedoms of a nation are analogous to
the rights and freedoms of the individual’ (Hajko 2001: 17).

Hajko further reminds that Daxner did not look for an alternative in escalating conflicts,
but in a mutual agreement between the nations of monarchy (in the confirmation of the so-
cial contract). He preferred an agreement between nations to guarantee equality of people
over the law and the natural right of man in the spirit of the principle of equality of nations
(eternal natural law). Daxner applied his ideas to an important historical and legal docu-
ment — The Memorandum of the Slovak Nation (1861) (see Valco et al. 2020), which he himself
initiated and created. S. Polakovi¢, Slovak philosopher, writes in this context the following:
‘Daxner’s ideas were accepted with a little changes in the final formulation of the Memorandum of
the Slovak Nation in 1861. He was the author of basic structure of this document. As a clever lawyer, he
expressed the main principles of peaceful coexistence between nations. In this principles is his merit and
spiritual greatness..! (Polakovi¢ 1944: 107).

D. Hajko considers Daxner and Sttr to be the first Slovak philosophers ever. Hajko de-
scribed Daxner as one of the first Slovak ‘Europeans’: ‘Daxner is an extraordinary figure in Slovak
history... He, one of the greatest fighters for the rights of Slovaks, came from a family from Switzerland,
he married a Hungarian wife ... The aristocrat who supported the rights of ordinary people... Daxner
built his human and cultural identity on higher principles. Daxner wanted to order these principles to
Slovaks...” (Hajko 2019).

CONCLUSIONS
The Slovak Republic is a sovereign, democratic state governed by the rule of law (The Constitution of
the Slovak Republic (Slovak: Ustava Slovenskej republiky).

Kolldr and Star, who fought together, but paradoxically also one against each other, in
the sphere of ideas about the future (about the future of official language and the future of state),
became the cornerstone of Slovak philosophy in social, political dimension and in the dimension
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of philosophy of history. The Constitution of the Slovak Republic (1993) is a partial implementation
of the ideas that thinkers of the 19th century presented in their works. Slovaks (in the 19th cen-
tury) did not have their own state, official accepted language and political rights (as a nation).
Therefore, the visions of national thinkers of the 19th century seemed naive and unrealizable in
political practice.' Thanks to The Constitution of the Slovak Republic, the national utopia of think-
ers of the 19th century is now a reality (Slovaks have their own officially recognized language,
own institutions, political and social rights). On the basis of the national-emancipation struggle,
the state language, national rights and the whole philosophical tradition of national philosophy
originated. Important political documents (like Requests of the Slovak Nation — 1848, Memorandum
of the Slovak Nation — 1861) and Slovak cultural institutions (the first Slovak grammar schools es-
tablished in 1861 and the main Slovak cultural institution — Matica slovenskd established in 1863)
were also created on this ideological basis. The Constitution of the Slovak Republic is linked with
Star (Slovakia as an independent state), but in the geopolitical context, Stdr’s vision of political
unification of the Slavic nations has not been fulfilled currently (hypotactically with the excep-
tion of the 20th century - the Soviet Union).

On the other hand, Sttr’s idea of the political unification of the Slavic nations, due to
their fragmentation (the influence of historical development in the 20th century), is once
again becoming a utopia of the future. But Kollar’s conception of the cultural unity of the Slavs
through the literature and art is more fulfilled. However, the existence of the current Slovak
constitution is the proof that the best ideas of 19th century thinkers found its application in
practical socio-philosophical and political praxis.
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LUKAS PERNY
Slovaky utopizmo istakos ir 1848-yjy utopinés sagvokos

Santrauka

XIX a. slovaky utopizmas (ir specifiné sociopolitiné filosofija) yra unikali tema filosofi-
niam tyrimui, kuris ypa¢ gali praversti gilinantis j tarptautinj konteksta. Sio tyrimo tiks-
las — pasitelkus lyginamajj metoda sukurti bendra XIX a. utopiniy sgvoky Slovakijoje
apzvalga ir iSry$kinti jy pritaikomuma $iandien. Studija sudaro dvi temos: pirma, vo-
kiediy istorijos filosofijos (Hegelio, Herderio, Schellingo) jtaka sociopolitinéms tautos
sampratoms ir vokieciy filosofinés jtakos sintezé slovaky filosofijoje (Kolldras, Safarikas,
Stdras); antra, sociofilosofinés sgvokos, susijusios su slovaky vaidmeniu tarptautiniame
kontekste (Feje$as, Daxneris). Tautiné slovaky utopija, kultarinio ir socialinio slova-
ky jgalinimo jy paciy suverenioje valstybéje pavidalu, i§ dalies materializavosi XX a.
(jsteigiant Cekoslovakija ir véliau nepriklausomg Slovakijos Respublika). Slovakijos
Respublikos Konstitucija yra jrodymas, kad utopinés socialinés vizijos, i$ pradziy (XIX a.)
atrodziusios naivios ir nejgyvendinamos, XX a. buvo realizuotos politinéje praktikoje.

Raktazodziai: socialiné filosofija, politiné filosofija, slovaky utopizmas, Veslavie karta,
Sttiro grupé, JanKollar, Pavol Jozef Safarik, Ludovit Stur, Jan Fejes, Stefan Marko Daxner



